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UNIVERSITY OF CALIFORNIA
DEPARTMENT OF BOTANY
BERKELEY

September 8, 1232

Maroue E. Jones, M. 4.,
FPoriona Lol ege,
Olsremont, California.

Dear Frilend Mercus:-

I am seading with this two trenseriptions
of your biographical notes as related to lirs.
Bracelin and ges finally put into tysewritten form
hiere. As I vemember, thies was the arrangement
and you would then make such corrections, altere-
tione, efc., as sulted your taste and inclination
when you ceme to read them over and that you would
return one copy to us smended and emended, in order
thet we might heve the final authoritative account
of a long, industrious; snd not unexeiting life.

Trueting thet you are feeling fine and
that vou are thinking of visiting us egain in <he
near future, I remain

¥ost sincerely voure,
PN
JouteZeeet

W. 4. Setcheil
Professor of Botany
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Autobiography.

While working in the herbarium at Perkeley in Februaryo of this year (I932)
Prof. Setchell approached me with the proposition that I write out a complete
account of my botanical activities in the last sixty years. I demurred from
lack of time, but he would npt be rebuffed, and insisted thst I was now get-
ting along in years(80 years old) when it was unsafe to put things off, and re
min@ing me that I have been one of the most persistent critics of the other
botanists who have put off giving accounts of their lives till it was too late
In additioj Iy had promised my oldest daughter long ago that I would write my
autobiography, and had gotten cold feet, and not done it. So I heve dictated a
first draft of it covering my botankcal activities mostly, and incidentally my
mining and judicial (work as a court expert) only so far as they connected
up with botany. My magazine writings which cover hundreds of articles, and my
religious work, are for the most part passed over, left out, as well as my
social life. I have preserved various photographs of myself in action, soms of
which may be presented here, only to acqugint readers with my personality than
for vamity reasons. The photos that others call characteristic do not appeal ;
to me, only the leading one presented here has my approval. I feel that it is |
a great loss to present photos of men in their old age when they have passed
their prime, but these are the only ones available in the case of Brandegee,
Mrs, Brandegee, Pawish, Aplhonse DeCandolle, and others. There is no inten- j
tion on my part ever to publish my autobiography. I did at one time intend tol
do so. But the f;cts are now available in MS. form, and I specifica.ly demand
that no one ever publish it in any garbled form after I am gone. Ky Life

has been an aggressive one, and a continual fight against evil tendencies in

botany, and I dont want any cowardly pmssyfoot to misrepresent me by givimg a
garbled account of my work, under the pretense of friendship, or any other
pretense.

There has been a gomplete change in my religious attitude in the last
twenty years. Up to that time I was a thoroughly orthodox member of the Con-

gregational church, founded three churches, and preached for seven years, but
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S mct with %h:j{:}il&jmgiat{dz 'iHn :}t{xﬂrch wor% ire\;’? 8p much hypocrisy

and cant 1noompu enoa,hthat nvestigate the foundations
again in the light my scientific knowledge, and & look the facts squgrely
in the face, and weigh all the evidence. The result was 'the rejection of the
whole system as fraudulent. And I am now prepgred to take the consequences.
I have investigated about all the other religions and find them all tarred with
the same sfick. Tagyy are all apparently based on superstition and ignorance and
the gullibility of the crowd. So I am like th Indian found wandeding in the
woods. When asked if he was lost. He rep ed that he was not lost but wickiup 1
lost.
Tome it is tragic, but there is no other way. I feel tremendously hoa-
tile to myself for being such a fool as to haye believed for so lonmg in the
traditions of Christianity when I now see that the .'.lfews were the greatest and

most monumental lddrs @od ever made, to whom to lie about a good thing was

monmsidered a vidtue. A1l religions begin in the Same way, by some dev:atec}/

patriot trying to break the feiters of the half wits who alway get control

of all social machinery, The succesdof the effort in each cese is proportiosgg

wsen‘ abnegation of the leader, end ends in the exaltation of the
divine, at‘.’m Jis essumption of authority over his followers and i

in crushing them into intellectual and other Blavery. It is noth t the

carnivorous a‘-.‘lrit over end over again crushing out all that is worth wirtile,
Humanity does noi ever seem to be able to avoid making an ass of isself whe

it gets into power. 7o me the unrest in all departmenis of scientific activ-
ity, and craze to dominate others #4all a part of the sam spirit, T feel
that it is vital that the individual be free from angt kind of dominaticn.

1t makes no difference what you call it, atheism, rationalism, or orthodoxy,
the individual must be free.
Ouv—tndssdasatcaNE thdyesr=c . Progress is not half so important as _as freedosn,
Bur ancestors came here toc get away from the very thing that now is trying
to strangle American thought., Each of us has to fight for his very existen(s
in the midst of the rabble of cowardly pussyfoots, 2nd hidmind must not b
be handicapred by a mass of irdlibi‘tions.lll‘-aluied dovn by & lot of half wite wi

with flexible imeginations, vho thought they were telking with God.
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ing thst {g'ccmsider the foundstione of Christianity frawdulent I do

) giv e up for a moment the moxzl basis of Christicnity.Paul puts it ina

‘v, and with all thatl ac-

ood way when he says "The truth shall set you free

mndﬂtion, for with him if a thing was in the Secriptures it was infailibly t
‘true. So he went off wrong on ms;ﬂwfunuamentals, and was wvery hazy on othera. |
; o !n« me the greatest crime o man can commit is to deviate from the truth. The

. fact that we exiet requires everyone of us to seek the itruth though the heav{:;
fall, and to abtde by the truth always, even to the detriment of our own con-i
dition. To 1ie or even to dissemble is to me a grievous sin. This is why I :
hate cowardly pussy-foots, and all the double d aling that prevails in,the
world. One's first business is £ixxt tc find out what is the truth andAt’oq{
align onseself to it. That most pecple have to Y e slotbered over to get them
to do right is no excuse for slobber. It all ends in evil. Stripped of gll

the fairybtales the teachings of the Bible are n'{ paramount importance, but

everywhere you find miracles set in to make them more effective, till you

comeg to abhor the .:Iews. One would assume that my present stand is that of =

uniterian. The unitarians kig t'n%lelvea into ca.ling themselves Chraitians. i'
They are a feeble folk, never got any where and never will., I can see the l
uze for religion in moral upll‘ft. but I dv not see any use in buhkoing people
tb get it. Asceticism seems the most effective in elevating thinking, but I I
abhor it.There cught to be a beiter way.
T realize that my scientific work is nearly done, snd for this reas
on I am taking opportunity to say a few things. I also feel that I owe this

to the innumerable friends, meny of whom I have never met, who 1n spirit

stand behind me, end wish me well., I crave no sympathy, all I want is a
fair field and if I cant get one I will mske one. No one prizes friends mor

than I, BPut they must not as k me to deviate from what I think is best.
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ip  giving yhée acconmnt in Cont
and'malline mo- etolories Pors Bybnde prd SN yrover Ve TE" TR 5 e ey
ne @ mits, Aman @iy Mo fight for hseir rightsis a fool. T my younger da
days - Tused to believ impliwitly in the hairbiaiued tnevries of the Christian
church on monresistence and in divorce not being alowable except for violatio
of the marétal vow., but my experience in igehas taught me that there are pe
people who will skin ¥ou out of your eye teeth in the shcred name of dove, an
#he only way to get relidf is to fight for it. In Mexico the average man is
decent and law-abiding but you often come om men who bLiff you imto getting
what is yours, particularly white men from the north, This is why folks carry
guns tc proteoi themselves, and is why they we them at times. A show of arms
is the best protection, Once in 1930 I was set on by two “exicans who -in=-
tended to rob me, tut a :2:‘01 mv arms led ghem to pestpone the attack. The ¢
zase in point was due to the greed of two San Diefo men who thought they coul
rob me bui found out differently, Fringie was a yuaker and lived his religion
but I am not and never was nor oould be. I now believe that the theories of
the Christian churech are the product of a hairbrained religious enthusiest
wino tried to go against the oonsensus of opimion of thw rold in social mzt
ters and wh olaimed things that were not true and tried to enforce them on

an unwilling world, and who passed out of the picture as he should. I have

no auvarrel wijh mge%wagﬁggrently from me, but I aet on my own
Judgment. those peole who puss;foot through lofe,

onfFatrian
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trying to get Ly indirection what ihey have a right to get, eand Ih 0 play the
nypooritein doing it, Tuere is but one right way and that is cpenly to insis
on its being done. and to resist all evil tendencies.. There are men who for
reasons not expressed try %o put over on otbhere things that have been discar
ded. pnd who use the p_issyfopt__mejtl_md in doing it, lnowing that hev mever

could prevail if thev worked ovenly. This was the beginning of the EBritonien
systen of foroing tue guerican botanical world %o adopt tue system against

'lhieh‘ the world wes set, A little coterie of haif a dozen mea self styled

leaders of botany tired it by about every device they oould think of 'm!::l.udm s
:Intzj;ni_ﬂ_ution.__ and debauching men by buying their services, the common method
of the big 'b’us!.:_a_eslii_ eompanies., This nn doubt was thc case with “nse and ™Ak
'be;;'g;_.,_b‘.,‘. Dot & -_c lesd. ‘ ! 2 . :
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‘Zéﬂmlu I do not believe that I have had any first hané experience
4hich gives real evidence of a divine spiritual element in life, a Christ,
or a lif» after death, I doubt that T will everhave such an experisnce and
é)’mt ige that poseibly it will bs my own fault - due to my attitude - if I

o/nt.

Host of thne religious veliefs which I held until recently I adopted un-
quesiioningly from _sosle whom I regardsd and still regard with a great deal
of respect. I wae raised in a relicious environment and before I sas o1a

%o thipk seriocusly about religious matters I had unconsciouely graft-
od onto myself the beliefs of my parents and of other good people with whom
I was closely asasociated. I Lad so much esteem for the charazotsrs of these
p8c 18 und they meemed s. confident in their conviotione that for me there
did not scem 10 be need or foom for doubt. Later, in college doubis did awis
arisg yet these were subdued,to a large degree nt least, by severcl differ-
ent cooperaiing forces; by the influence of the religiocus atmosghere of the
college, by my early training, by my reluctance to lower the prouspects of @
future happy existence and by my vespact [for the opinions and comvictious of
others, Uthers did nuot seem to liave my doubts =m0 rather tho. Lelieve that my
doubts wore wurrenied and that all religious peo.le were being hoaxed or
were noaxing uhemselves I decided that I had missed or had not_encountered
the confidence-producing evidence or experience.Thie evidence I tried to
gain by stiving vo lead a model Christian 1ife and I even went so far as to
offer wy .ife services as a missionary to the cause. Latters went clong
fairly smoothly for a while but gradusally it became more wnd more spparent
to ma that I wes not cultivatipg that degrae of faith which others evinced.
This fauct bothered me beceuse ~ felt that a religious worker, before using
his influence on others should lave rock botiom foundations for hie convict-
ions. Then I bepan to inquire inic the foundations for the faith which I was
trying to develop.l ;‘mda an inventory of W.nug stock and arrived at
the conclusion that I hnd experienced nothing ch gave reel confirmation
of my beliefs -~ nothing to produce that high degree of confidence I sought.
Also I realiged that the religious conceptione I held had been taken in ——
wholesale fashion from tie beliefs of ¢ther people and that I Lad assimilate
ed these into my ocwn mind part? by a sub-consoious desire and effort to
believe what others believed; had kept myself ih a receptive stste of mind
- one of believing without quesiioning - and by itrying for a long time to
make religicus things appear real to myself I had succeeded in rousing a
certain measure of confidence in my religious program.

Xow, as I reflect on this faith or semi-oonfidence which I had, I do not
feel tiui it eas induced by Curist's influence or anything of that sort;
rather that it wae an artificial state &f mind which I had produced.l usn g#
give a partial justification of this faith in so far as 4t was stimulated
by learning of the conviciiops of uther pecple.Just because < have had no
experience of Christ I am not justified in vesspming that He does not exist
and that othe-s have not had an unquestionable indication of His eximtance.
I appreciate that fact and yet I do not Jure trust the assurances of others
4e very far for the reason that. I believe that there are a great many who
are in the same boat and are sailing in the same direction that I wam ¥ -
many who do not have any more fourdation for gheir beliefs than I did for
mine.Their beliefs may have heen built up in the same illogical way that I
started mine. I think that many people accept Chrisgianity in the same way
and for the same reason that they vote the Democratic &r the Republican
ticket - because their fathers did. We seem ito leave religious thinking to
our anceators to a large degree and even tho by chance the reasoning of our
ancestors was of a superior iype this fact, it seems to me, does nol justify
the blind acceptance of religious doctrine. Probably the ancestors of our
ancesiors, rather ihan do independent ithinking and trust their own minds on
religious maicers, accepted bodily the religion of %Shelr ancesiors, atc..If
this were not hhe case we might expect to find the different great religions
of the world scattersd rather indiscriminately inutead of being confined



2
‘ td certain continentis,countries, ruces or tribes.
© 1% is paxtly from the swandpoint that 2 person can eagily delude himself,
end ircidentally othiers too, ipie religious convictions that I feel that no
on® - .xcept a peraon who is on = rigrer plone of irformation than the
ordirary level ¢r scme ope who is sure that he has had o definate spiritual
expariepge which hue given him ap insight into the whys and ife of thie life
and & pnext one and is in a position Lo see that =uch raesoning as wine ia
heaied o5 a wrorg tuck - is justifiod in making cornveris to his redigion or
dénomination by imposing hie idesson soume one else. Poscilly ihe ideas of the
convertsr will not hold waler any betisr thap those of Lo converted. Every
religion 38 its pubiic preaciers who try to stimulate faith and if we grapt
that the faiih of the Mormon or of ihe “ohammedan is produced by mentsl da-
ldsion ( self delusion or otherwisa ) we Cught 64 admit the possibility that
our own faiih is a psychological rasult whioh aighi be sxpected apd that our
preacghers,aes well as those of other religions or denomip,tions are apreaders
of delusiop. I do not mean o lmply that preaclers as = cless are celeulnting
graftera becausa of course a great many of them are conacienvious and sipcere
nor am I sure that thas delusior,,if delusion i: is, which Preachere foater is
nut the vest thing for a certain olass of paoplse.
I think that by coptinued striviws to believe something wiiich he desires
Lo believe,something which tho very @ncertain is not unreasonable, a person
¢an arrive at the siage at which he is not sure but what the ‘oing is really
& fact- I thimk thaet this is the situatiop in which I plaged myself. The faidt
faith whioh resulted from my efforts to adopt tha bellefs of o*hers I conside
er as & sort of haliuciration which oan be explaipned °n & paychological Sasi
basis, saside from thia procese of gradual self-delusion, belief gasus 3 me
T0 be an involuntary matier. I 4o not agree with the Pripeiple that "Believ-
ing is Seaing" and I do not think thet 1t should be applied. Tue Bivle says
toat"If thou wouldst bolisve thou wouldat ses” @8 o believing wers sptirel,
s matler of willing,I think that balisf which is arrived at logically depepds
on two Gnimgs; first on ihe amount and quality of evidenca which can be de-
rived from tae individual's experience ard from the @Xperience of others with
whom the individual comes into gontact, and 8econd, on the frame of mipd -
scepiical und anplitical or gullible - wuich heredity or past experiences or
boin,nave lefe with him. A porSon who uses his will te produce belisf often
does 8o by wolunterily darksning ox eliminating, a® far as Le is concerred,
sources of information whigh dv not support the belief ne- desires, If a per-g
son is impartial in securing inforuation -i.e.if-he does pct limit the source
= he will, whether he wishas to or not, form opiniors based Orn evidence
widlcl he has obizined directly orintiirectly &nd if this eviderce is suffic-
ient ip awount and rature hie cpipiom will tend to become a belief. I think 4
st Lellef 1n religivus massews question should be errived et by ithe weiph-
ipg of evidence pro and con,just as we determine truth ir otlier matters an~d
t“hat the idea of developiny Lelief by veliiitn should be abandoned sircethis
method miy lead a person unwittingly to a conclusion for which there ie ro
real foundetions ™ 3
Since ¥ seuw to be comparatively sceptical I have been led iU wonder at
the differences beiwsen Myself ard cihers and al the imevitable injustice of
any“scheme of judguent emd reward fotr these differences = nu-maiter what-
standiarde-are used-es-a basis for Judgment. Is my scepiical neture destined &
0 Coneign mwe o Hp uphappy faie~hereafter? I teriairly don'$ thirk eo0. I Go
nob Tuipk® that Lincoln's siatatient that all mer are bore éjual-is epplicable
Lo anytlhing Lesides politics trd meyle thai~ls 8ll that Lipcold# irterded it
to cover. Ve all Lave aifferefit qualisties and— types oif equipment ms fir as
body and mind are concerned and ihese cifferesces are due largely if noi
entirely to the ailiributes of“ocur ancestors and 10 the ratule of opr environ=-
ment ravier than to indspendent docisions ¢f our own. I Ulink that ilis is a
preilly well esiablished fact aund that it is fairly certein thai ap @go



uinrlumncd'h:,r ex ternal and internal conditioning factors does not exist.
We have sone leewny in determining our destinies but for the most part
our hereditary traits combined with the envtronmest in which we happen to

be or to which aur heredity essigns us decide how we will think and how we
will conduct ourselves. I think thut oy scepticsl nature snd all the resct of
my personal charscteristics wre the result of circumstances wnd conditions w&
which I could not control. Even the @ill seems to be ruled by heredity und
environment. Not that I am trying to excuse my sceptichl nature snd wu
compleining of ny lot in segemeral. I think that I an very lucky as compared
to those who have ungovernsble pussions, criminal inclinations snd the like.
This comsideration mukes me wonder whetner we have the right to spply the
terns "good" and "bad" to such people in the full sense thut thece terms are
usuully used. Possibly we should be Judged by our tulents but 1f so where do
our telents leuvs off and where does unhampered volition enter? Wnere does
e tro~determination stop and where does individual initiative unaffected by
the heredity and environment of the individusl gnd of others who coue into
contact with the individual, begin? In many cuses I think thut you can not
censure w mun for his uttituds and wctlons uny more than you have the right
to blame = man for being borm insane, In fact I om not st wll sure that there
is puch & taing &s uninfluenced volition or individuel leswsy in the matter
of will; we seem to ve pretly puch the puppets of destiny.

I cannot see thet Christianity Lus = groof of ite verity in tlhe effect
1t hes on its udherents. If an individuwl tries eincerely to mold Lfs
eharucter after cone worthy model - sy his father, Lincoln, Christ or =any
one elee of a good type - we nuy ressonebly expect o desirsble effect on the
person. Christisnity bas very bigh idesls, probably more &o thun any other
religion so why shoull we not expect results which compere fuvorubly with
those of wny other religion? One religion becsuse of better principles
incorporuted into ite program will tend to turn o#t & more desiruble type
ofcitizen than another religion witi es inferior creeds snd doctrines. i‘he
results are & measure of tue efficiency of & religion wnd not necessarily
of the genuinepess of its teneis. The reul prugratic test of Christiunity
and of most religlons cores after death.

I mm recording these views for the use of some one who muy want to know
my religlous stutus and ulso for oy own benefit - to muke my own idens more
definate to pyself by projectigg them into sritin%. The evidence I am pres-
enting is largely materialistic - pertly beesuce huve & leuning towerds
the materislistic und mechunistic interpeetation wnd pert}y becsuse tkis
gide of the question is not before & rersons mind as much &s the other side.
Religisus people ususlly present only the one side of the problem and ignore
ihe other cide. They do not seem to care to reclize that there is snother
side — the plausibility of u metericlistic e<plenution — maybe becuuse 1t
pesms sucreliglcus d&o do 80 or miaybe becsuse it would wok huvoc with thelr
cherished dresus of & bright newenfter.

I Lave notd given myself entirely over to naterialism. I still bave &
small degree of confidence in the spiritusl side dus purtly, poseibly to ths
fuct tbat I have not mccustomed ngeelf to the peterislistic view, partly
becuuse I s taking into considerution the fact that I moy not be as fort—
unate or deserving es others in not huving experiencedany thing which would
heve made me corselous of the reallty of spiritusl things und partly Lecaus
slong with materialistic eplunutions there oesno to be sema— some room for
the interpretation of the creation of the universes by u God who is jersona
snd altruistic.

I'11 confess that my faitn even in God is not very strong. As I look at
the matter this does mot reun thut I um doomed to torture or snything of tr
sort. Maybe with persistent effort I could develop fuith but would I hgve
eny sssurence thut it was not & psychologlesl consequence which could have
been predicted rather than & response to an eX ternal stimulus such us Chri:
epirit or influenee. Should I ignore reason in & blind attecpt %o 6timulate
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fuith, when resson rather then fe=ling or emotion is our most reliable
zesns of mscertulning truth?

If selvetion does depend upon falth us well us ugon works then T
must sdmit that my prospects of salvstion might be much rosier. Supposing
that there is csuch o thing us sulvution, no matter how good and help
I might be to might to fellow-men if I did not huve much fuith in God
I would be out of luck, I can not concelve of a God who is at once &0

t a8 to create the univeree or universes and so0 good s to huve u
personal and boundless interest —"love"- in’'ecch one of the billione of
us human beings, living and dead and who,yet 1s so nurrow snd unaltrulstic -
ws to permit that interest in us to be overchodowed by displeasure ,
wounded pride or desire for punishment when we insignifigant mortale
ohance to heve & mind which will not vouch for His existence. Thut uttitode
would herdly fit in with the jdeal of brotherly love us it should be
wpplied between members of sowiety - it is not ippurtisl - so how much
leso worthy it ceems when considered us purt of God's wttitude toward us L]
I think thut 1f sulvation depended upon fuith God would not have left the
question of bslierinf so much o matter for conjscture.

© At tines lately have done o good deal of reading from the New Test~

ament snd tho the writing seeus sincere and in that respect et lenst, is & _
alomost all thut e aritical persorn could hope for,.yet when I consider the
fuct that other religlous books huve been comcocted by uns¢crupulous or

jded individuals = the Korun,the Buddhist Ecriptures,, the Zand-Aveste
etc. —and thut these huve been sccepted snd followed unreservedly by toe
messes of commen people, I do mot feel enough confidence in it to derive
wny cpiritusl support fromw the resding. We suy thut the foldowere gﬁ 5
other religions than our own wre deluded heuthem and they heve the Atuit-
ude toward us. Do they not huve just sbout ws much grounds for believing
their sucred literuture ue wWe do for ours? Appurently they seem %o think

The fuct thet mll ruces Lewe & religion or sonetiing spproaching &
religion 1s cometimes used &c on .rgusent for Christiunity but to me it
seems wore of & hindrance thum « help. If only one ruce = sy the white
rece - started with a religion und other races based their religlons on 44
this ove, I think I would huys more confidence in thie one ( 1f it were &
feirly ressonuble one) then I do in Christianity which is only ong of scores
cs rellglons which ure sdupted to the typs of mind and degree of civilizatiom
of the reople who invented them. The fuct that & savage has his own rel -
jglon +ith its God or godse, should mot, in my opinion, give us confidente /
in our own God snd our own religion. To me thie wbundunce of religlons
indicates the workings of the frail humun mind rather than the workingse#
of & cejacity to divine or cense the supernstursl, implanted in us by &

God wwo was wkious to be recognized and respected by man. I think of
religions in genersl us being the products of wens imagination instenud of
being & result of or & recponse to & certain inherited fuculty which enables
men to sense the existemce of God. I cuan no more think of the savage belng
impelled into his religious belief thun I can of Brigham ¥oung, Joseph
Smith or Mohemmed,. If I try to plece myself in the position of & savege who
is so ignoraunt that he does not remlize that there are such things as
natural plienormena,. who does not have uny more ideu of the extent of the
world snd the werld's life thun has an oyster on the beach, than I can
reedily concelve of myself ws wscribing the actions of the sun,, wind ,
gravity, lightning und the like to tie pachinctions of different,friendly
or hostile,, super-hurmun entities. I s&ve not studied toe history of rel-
igions but I expect that when the savuge cume to reclize that he woe

1iving on & big world wnd when he became fuar enougn advanced to wonder abou
the neture ond origin of the world, be decided that it wus more logical i
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$0 mssume that the creation was effected by one great God ruther thun by
the ccoperution of sever:zl or nany minor Gode. In this respect his religion
took & ctep toward the more advanced religions. Religions have evolved
with the minds thut have created them.

During the just few centuries mun has learned the explunstion ( to soume
degree of catisfuctoriness at leust ) of so meny ihings formerly considered
supernaturel that 1t seews we tho we ought to begin to esee the fallucy of
dogmaticelly designuting as supernstural snd inexplicable from anything but
» teleologicel busis thin:s which can not be fully expluined wt present. We
marvel at the carsful disposition of the rlunets and the =zun in their relation
to the eurth but gquite possibly life on the earth in itu evolution hae udept-
ed itself to the chance position of the world With respect to the rest of the
universe, hus adapted itself to the light,energy und moverent of the sum, to
the kinds of chemicul elements and compounde present on the earth, to the
tyie of ctmosphere emveloping the earth,. ete.. Rather than that the whole uniwze
yerse wes especially uwrrenged by Ood to mske possible the evolution of life
on this plenet or specificelly for man,, cuite possibly the universe came

uelly into existence via the nebulaur route. Possibly the begilnning of life
in 1ts sinplest form or forms wac nade possible by o chance udjustuent of
physical mnd chemicul conditions. The exuct nature of life hus not been de-
termined yet btut I do not think that this fact Justifies us in definutely
mssigning life und the origin of 1ifes to u teleological and sugernatural
cutegoty. Maybe some one will satisfuctorily expluin life on physical-chemical
basis but even 1f the future should bring contrury evidence - that life is
not generuated by mutter ulone but depends upon s spiritual force - would it
be ressons=ble to muke un unreserved conclusion thet the spiritual force in
question is.controlled by u superhumen Being end thet this Being in addition
to his grétness 1s ulso personal end alteuistic ?

My ch#ef criticism of the church, of ministers und of most religious

_peorle ue well is that they incline tc be too dogmatic. It is possible that
they are following the right clue but they should realize thut ona the other
hend they msy be entirely wrong. The likelihood of a future existencs when
considered rutiomslly seems very uncertuin et best. Apparently the instigator
of religlous dogmutism is the Bible. The Bible is the finsl muthority for
doguutic ussertions on the purt of the clergy and like Esjser Bill und the
Pope the Bible is supposed to be Gods infullible instrument. It eliminutes
to & large degree the inclination and tendency to do original thinking ubout
religious and philosorhicul natters - mukes it superfluams.. The wttitude
seens to be that if the imdividusl mind and the Bible conflict that the mind
should surrender to the higher authority. I fesl that in trying to fathom
religious problems the majority of people ure seriously handicupped by their
leck of accurste information about and pppreciution of selence - especiully
biological science. They do not have tie information sbout the "created"
thingswhich would incresse thelr competence e in speculaution unbout the Creator

ar not sure that this generation or even the generations immadiately
speceeding would be benefited by awn eXjosure of doguutisr in religion. Without
the conmon conceptions of heaven mnd hell ( or of heaven slone) to serve us
inducements to good living probubly & great meny people would be much less
desiruble members of soclety thun they ure at present. On the other habd T
feel sure thet there are s great many people who would be helpful end unselfish
even if they reslimed that chances for reward in wnother sphere were very
doubtful. Quite possibly the virtuous side of people cun be us effectively
develored by education end by early truining in unselfishness,,us by the
incéntive to earn sulvution or to evold hell or both., One mdventege of the
educational method if it proved fessuble iu that knowledge and truth would
bave u better opportunity to advence since the fulse foundautions supported at
present by dogmatism would be removed and would be replaced by a loglcal,,
impartisl and rewsoning =ttitude.
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A thing whidh geems peculiar to me 1s the fuct thut muny perents intent-
surd lonully dupe their own children. It sewms serious enough to deluds child-
ren by making them believe fuiry D‘Oé_ian and by obuidding up fuith in such bunk

85 Sunte Claus. Fulry tules need not be ewwllowed whole to glve enjoyment to
this resder and exercise to the insgination nor is w« child likely to sppreciute
his Christnes gifts less if he knows thut they are from hie purents and not
froe fenta Cluus. The purente jluce themeeslves in o fulse position by their
misrepresentution and when the youth becones too old to remuin under delusion
he may be diesgusted by hie discovery snd may lose trust in wnd recjecti for hls
furents und other peoyle. Whet sesms even more serious to me 1c the fact that
meny perents who in their own religlouc views sre quite libersl, inject into
their children strictlyrorthodox idsas = they represent se true und se facts
things which they themselves doubt or disbelieve, Vhy fool the children? I
think thet & child 1o entitled to know ws much of fuot in religicn snd «ll
other puttsrs ss hiv parents and older friende ckn reasonshly revesl and that
the cultivution fof the desire for truth should begin very surly.

To my mind the whole religious problem resolves itoalf into & weighing of
evidence for two dizmetricully oprosed propositions - the spiritualictic versus
the muteriulistic,. the existence or the non-existence of the sgul.. T huve come
to no finul decision but the muterislistic end ooens o uverbulance the spirite
uslistic. On neither side of the question do I have much more thun idess = no
profound convictions. I think thut this is the fdesl eftustion for me and that
it will continue tofbe the idenl situntion for coms tiveg yet, I do not think
that I ought to render u conclueive decision for one sids or the other unlese
I huve pretiy positive proof that the other side is wrong. Maybe I oujht never
to slign mycelf definutely on one cide or the other since I do not see how

either the spirftuslist or the materiulist - since they employ entirely different

methods ~ cun sbsolutely prove that one 4 right und that the other is WIONG.
I sim te keep weighing the evidence fer both sidee impurtielly,, to kesp oy mind
oren to all sousces of informution,, to lesd as constructive and helpful « life
s I can wnd az scclety hes the right to eXpect of ra,. and finully, . in oy
religiouvs thinking not to be so much concernsd in trying to insure sulvetion
s in trying to doye out whut is whwet end why ..

nt
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3 Fundamentalism.
To sttempt to @xamine Christianity _.10 determine its authority in human az-
r8, to many B wieked. It is so old and time-honored that even the sugges-

Le
on seem= secrilegious. We werc brought up to yeye it as sscred And all of ite

. ap teboo, and yet from Lhe beginning it has been assiled from every eide,
of the eriticism coming from promounced enemies.

In the lost few generations, e=ince the advent of the methods of scientific
reseqrch, & system of rccorded observations, well yeaning me:n within the church
have attempted to subject thie religion tc unbiased examination of its bazic prim
n‘tmiples in the light of observed facte. This has split believers into two i
camps-~ Fundahentalists, and Rationalists, and the lautier have been assdlled as
covert infidels, and frowned upon as faithlecs men.

It hardly needs repeating that the final resujls ecannoti differ in true re-
ligion and scientific research for they must be based on the same facts. But the
present situation is not harmony. The man of faith jumps the gaps, and elains te
same authority for his flights of imagination as the scientist claime for ais
obeserved facts, and in ad:i%tiun he reviles the man of ccience as a wicked man be
uuﬁ. he will not accept the other's faith in the "Thus saith the Lord" of the
Bible which is the statement of some 0ld Testament writer of the long ago who hal
no better foundation for his statement than that some one sti . older than aimsd
gelf had written it in the sacred books. Now the scientist comes along and in-
sists on.nl examination of the evidence, and when he finds that there is no real
avidenpe he is branded as an infidel beciuse he dares to say eo.

The two common methods of investigation sre an examination of the Seriptura
taemselves to see what evidence they give of their authority, and to seek to mow
if the Seriptubdés acecord with observed fact and with reasonable dcductiond from
thoee foets. ¥en who hold the latter view are ealled Rationalists, which they xm
are, but the fact, in the eves of maeny Christians earries the stigma of infideli-
ty. No doubt the suggestion to submit the matter to reason resulte from insuffi-
cient evidence, but the Fundamentalists contend that there is 4 higher spiritusl
reaillm where the laws of mmmmatter do not prevail, wihere—the—shycivat—dawesdo 1
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xutxuxpix. Scientiste claim that it im not remsonsble to assume aer a fact the

’tth.‘lns you start out to prove, and this is the délemsm of the Fundementaliste.
In addition they have never yet secured any means of testing the so-ealled spir-
: itual phenomen= to determine their genuineness. Much of the Christianity of todr
day is built on the assumption of a spirktual world, for which there is as yet ﬁ
no evidence of ite actual existence. .
Fow let us toke up the Seriptures to see what intermal evidence they have of
their authority. For many yvears the geography and history of Palestine were the
battleground, but it has been fairly well established that archaeologyr shows
@‘ls no good ground for doubting the historieity of the teriptures since the
$ime of Abraham. This fact adds v@gght to the assumption of the comulete relia-
bility of thelible. Teking up the pre-Abrahamic part of the Bible e first finds
cireumstantial account of Creation including%n and his history to the time of
Abraham. "ithout at thais time ( ) going into details of the account we eay
without hesitation that the whole account is a pure fabrieation of the priesthoal
for the purpose of saddling the priestly cult on an un illing people in order to
give authority for the existence of the syetem and for the adoption of its methal
assumed to be thoee of the Creator. As a result of the account in Genesis Uhris-
tianity still beiieves that Man was ereeted perfect and instantaneously, and yet
wvithout any ::‘z:u} reaisf.gnce, g0 that when he wae tempted by an assuwed devil in
an assumed Garden of Xden he fell so hard that he cursed alli his offepring to
the present day and ceused such degeneration that the raece has been going from
bad to woauo ever since till the time of Christ, who came into the world for the
purpose ef atoning to God for this curse on humanity. Now thw factes of pzlaeon-
tology show cunclusively that ¥an never was a degenerate, that he has com: up
from the lower orders by d velopment, end that the man of today ie the best de-
velpped man that ever lived, ani that the tm of life of today is the longest
lan ever knew, Por-a moTe-gxtended exaninztipnof_theesdata seo Fesentix. Now
againmx we ask what further evidence is there that the Bible is the word of God -
Peter and Pesul, in one plzee esch, =re the only seriptural writers who speak of

inepiration. Both say that the Svriptures were written by men of God [godly men)

for the pur; :215% of inetructign in moml, trn.!qg and 1,0;\ t.ua e :psF uﬁra inepis
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@ infallible) by God. " hat evidenee they had they do not give. Now &g 1.
{he Soriptures we find the account of Creation and man's history falee
Jf f(& the time of Abraham. It may be gontended that the ! wriptures do not pretei
: be infallible in seculer things. But reading the acoounts given in the Bible
1ere is no difference in the method of ntaniement of the Garden of Eden incidents
from those given of the travels or teachinge of Jesus, and people have alwaye
been accustomed to accenting the whéle and on the same basis. Now if anyone in
the Bidble »as infallible it must have been the founder of Christianity, Jesus.
In the pareble of the muetard sced Jesus speaks of it as having the emallest of
eeads and of ite becoming a tree, nwither of which is true/ Thie shovs that the
botanical ¥nowlwige of Jesun +as defective. He speaks of the wind ae blowing from
the four corners of the Earth, when there are no corners and never werc. Thls
shows his geography wes vhat of his time and not that of God. In the I3th. chap-
ter of Mark 8 gives a cirowsstantinl sccount of the end of the world, windirmg
up by saying that it would all hapoen hx in his generation, and all the disei=-
pled died wigh the firm conviction that it -as the time of the End. The outcome
ahpwe tlntg-um did not know what he was talking sbout. Now how ean thia be hamp
monixed with the comeeption of God incarnated in the flesh "_ Suppose we pass by
for the time secular things and take up other thinge conceded tc be more or less
moral. Jesue's teachinge in the matter of marriage and divorce are those of the
mos$ radical priestes of his time, and he is unequivoecably sure that once married
alvaye married is God's law.No government in thw xm world today accepts !nus'nl
ideas for they are unworkable. They have caused untold misery in keeping up im-
possible unions that never rhould have b en made, and they etil. curse civiliza-
tion so that the state has repudisted the whole. There is no denying that the
insight of Jesus in moral things was marvelous ib its adjustment to the best in-
t rests of Man, but in the matter of marriage and divoree the state finde him
unreliasble.
There are many things assumed to be true in Christianity whieh cluster
around and are conditioned on a future existence, and which {;ﬁ for their ful-
filment on an adjustment beyond the grave, and for that adjustwent continual

selfieeerifige in thie life is premched, but =0 far &g science can go there is
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.dence of any such 1ife. The goepel of Paul in his various writings is full

ais doetrine, and has had a profound influenee in molding men along those
/&L’I. but e basic fact is falve, namely that Man is a degemerate, and the neg-
_ﬁe,.ot of $he body that resulted from I repeated statements that everything bodily
Wap ¢arnal and vile resulted in the ruin of millions of lives, and today still
affeota humanity.aThe advent og:;:f:;ce. and the applieation of & its methods
to sicknese and disesse has given the young a mew impetus for living, and jommxse
ivmeasurably advanced the race in the face of the oppositivn of the clergy. We ®
do not hear so much today abput blind submission to the vi Ll of divine “rovidenes
in the death of friends, and we hear o great dral more about taking proper care
of the house we live in. We seldom now hear @®od blsmed for the dpsth of infante
and we hear a Great deal more about the responibility of parente for protecting |
infénts against infection. All this is in line with with a rational adjustment
to the evils afflicting humenity. Buf there is much more tc be done to drive
away the superstitions of the There never wae any authority for thc as-
sumptions of the clergy in marriage, and yet women still seem to ithink they are
net rea.ly mafried till some minister goes through his ﬂm-.@ri?e over her. We
still feeel a shudder going through us at having s mean msasried without a preacher
incanting over his grave. Ve still 133‘ on & church edifice as the house of God
vhen in fact it ie mostly a house of superstition. e e8till look on a minister =
as & man of God vhen for the most part he is a social grafter preaching flatulent
nothings. Loocked at from the standpoint of efficiency the moderm church id a
conspicuous example of acinine imeffimimmeyxincompetence. Today in the minds
of the majority of people the sanctity of the clergy and of the church is giébe.
The pangs of a HeJl in the next world do net scare the young. There is a saner
attitude, but there ies a distinet slaeckening in the ineentive to correet living
since the fears of future punistmeni sre gone. It is harder today to get the yown
young to practiee self-deninl and exercise more self-control in order to bring
the body to maximum efficiency. Bhis stote of things no doubt is directly charge
able to the influence of natural scientists in revealing the weakneee of some
supposed besic prineiples of Christianity, and so far as a lack of epirituality

goes the Fundamentalists hava an_ajl \ernt. TE\wtinmﬂ;* on foe their opposition.
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ter all vho is to blame ¥ The sclentiets for revealing the rottennecss of
1}
Muuﬂ' stones, or the Fundsmentslirte for putting those stones en the foun-

soni
There is no one tuing more ewident than that there must be a new aligmuent

-

n the thevlogy of Christianity-if it is to hold its omn in theo urosent doy. And
it would far Deiier bohoove the Fundamenteiists to soend thelr time read justing
things than in ealiing numes.

Digitized by the Hunt Institute for Botanical Documentation



— — . —3

It might se2m to some that I am an enemy of Christianity, but thid is not so
There is mothing sweeter to me than the Christian hope of a future 1ife and of

all the beauties it may contain, but there is no real evidence of its existence.

*  There is nothin g more helpful than to feel that there is a living Christ sgandig
etanding by your side ready to help in every time of need, and on whom you can
rely absolutely. In additkon I am a confirmed believer in the efficacy of prayer
to the great Creator and reliance on His guidance. But I feel intensely that
there is too mmweh rubbish in the Christian faith to make it possible for a man

with his eyes open to accept, without drastic reconstruction.

// / A ed ?
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